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including documented renovations in 1677, 1795, a these dates appears in the
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concerning the mosque’s architecture AIrs, | as records of social subsidies and village
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Y. Introduction

Mosques and other Islamic structures were often built with significant patronage from rulers,
members of the ruling elite and high-ranking officials (Magdy, 2024, p. 22); (Ameen A. , 2019b,
p. 208); (Ameen A., 2014, p. 17); (Ameen A. , 2021, pp. 566-597); (Ameen A., 2019c, pp. 93-
115); (Ameen A. &., 2025, pp. 125-143), reflecting a typical pattern of construction driven by
competition among caliphs, princes, sultans and elite men and women (Ameen A. , 2019a, p. 137).
Muslim minorities live in non-Muslim states, such as those of the Caucasus, and in several
territories with Muslim populations, such as Russia (Aboelkhier M. , 202 . 236-249)

mosques,
especially in Islamic-ruled regions. In Daghistan, seventy old m e (Aboelkhier,
2026b).

These mosques, which date from the 14" century to the mi , coincide with the end of

the Muslim presence in Russia and are of considerabl hitectural importance. The
archaeological field survey indicates that the reno architects involved in these
reconstructions belonged to the non-eki f the Muslim community in Daghistan
(Aboelkhier, 2026b); (Aboelkhier ditionally, some mosques built by
Muslims in Daghistan are eithe ir foundations, may be old, except for
some built by Muslim expatriate equence of the Russification policy, which sought to

alter the social structure in line with
the results of an archaeological field
mosques in one sector of Daghistan.

in Daghistan's population distribution. Table 1 displays
at identified the founders of seventy medieval
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‘

(Aboelkhier, 20

Y. Research Questions

This article examines how monumental building inscriptions carved on the walls of mosques in
the local villages of Daghistan serve as public media within the Daghistan Imamate's collective
memory. It explores how these inscriptions illuminate the cultural, religious, and architectural
contributions of the ruling power as well as those of non-elite contributors and donors. The study
is guided by five questions:
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(1) How do these textual inscriptions identify patrons? What do they reveal about the roles of
elite and non-elite participants in the construction, repair, restoration, and maintenance of
religious buildings in Daghistan?

(Y) How do these textual inscriptions describe the legitimacy of the jurisdiction of the Daghistan
Imamate over the Muslim community? What religious expressions did some of its rulers use
to build mosques within the local community and to legitimise their rule?

(Y) What executive data, professional positions, toponyms, types of social contribution,

specific formulae?

(¢) How do the inscriptions record the dimensions of collective c
community in Daghistan through the distribution of labour,
manufacturers, the building materials and the physical proce

g, restoring and
maintaining mosques?

(°) What does the regional practice of writing on archi st in Daghistan reveal
orical civilisational layout and

about the rules of epigraphy, the types of script, _its
the combination of inscribed texts (Qur supplications, invocations,

surnames, jihad and names of geographic
¥. Methods

To clarify the functional role @
Caucasian War, the study employ
Arabic on surviving mosques, specifica ose of the Imamate period. These inscriptions are then
dduce the letter forms. Additionally, each inscription
ding all of its morphemic, orthographic, lexical, and

profession4n Daghistan during and after the Russo-
’ld survey to document commemorative inscriptions in

converted into calligraphic drawings that @
is provided with a written transcript reca
diacritical features, to, ith a consistent transliteration and an explanation of each word based

Written memorial inscriptions act as “public documents” on mosques, schools, tombstones and
even civil, residential or other service facilities (Hagras, 2023); (Aboelkhier M. , 2024a, pp. 53-
57). They have long been used to consolidate contemporary historical narratives by recording these
inscriptions either directly or through exile in specific geographical places and in religious,
linguistic and cultural contexts grounded in political and military pillars, thereby allowing the
reconstruction of a clear picture of the local authority of the ruling elite, non-elite contributors
(Aboelkhier, 2026b); (Saied, 2025, p. 171); (Khalil, 2022, pp. 257-276); (Aboelkhier M. , 2024,
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pp. 2-11) and donors in the collective memory of Muslim communities, to preserve the written
record of architectural buildings within the literary sources that document the history of nations,
peoples and cultures (Tawfiq, 2020, p. 613); (Ameen A. , 2019b, pp. 208-243); (Ramadan, 2022,
pp. 234-245).

Table. 1. Number of Islamic mosques in Daghistan according to
their founders' identity

15
10
| I I
) . e——
m Warriors m Deputies of Dagestan Imamate
Jurists Court judges
m Donors m Shareholders of village charities
®m Merchants m Not specified
m Prince/s m Pilgrims

L4

Table 1: Number of Islamic mos iff Daghistan according to the identity of their founders

The corpus also highlights the economi1 he local Muslim community through donations,
endowments, and charitable subsidies withiit'the geographical surroundings of male and female,
elite or non-elite patrons, This helps to idéntify the impact of the inscriptions on the religious and
social authority of t illage, as well as the associated acts of charity, piety, and charity-

ed the record of inscriptions and memorabilia (Saied, Y+ Y°, p.
boelkhier, 2026b); (Aboelkhier M. , 2026a).

This sec tions from memorial buildings constructed by both aristocratic and
non-elite pa i ere photographed during the field survey in Daghistan. Arabic script is
used in most 0 ommemorative inscriptions found on surviving mosques, in styles such as
Thuluth (&ﬁ) ang’Naskh (&). Their content includes cultural information about the conditions of
the local Muslim community in Daghistan, including its economy, structure, social and religious
practices, endowment systems, charitable contributions and community subsidies, as well as
material of considerable linguistic and literary value.

The attached table, which presents relative quantitative historical data and illustrates the types of
contributors to the construction, maintenance and restoration of religious buildings in Daghistan
during and after the Russo-Caucasian War, is based on the number of surviving Islamic memorial
inscriptions in Daghistan that were photographed during the field survey. The statistical overview
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includes details of the patrons, their ethnic origins and occupations, as well as an estimated
percentage of surviving structures (Table 1).

¢,)Deputies of the Daghistan Imamate

£€,9,) Inscription No. 1 (Renovation Inscription of “Giyniikh Mosque”)

-L’ W f}f@?\?/ é)g '
et

(Figure 1):°A Transcription of the Renovation Inscription of (Giyniikh) Mosque by Imam
Simwil and Gazt al-Ghamrawiy

Arabic Text Transliteration English Translation

Jaga alie¥) ale) quad 8 /) li.l: Qad Dhahab Imam 1i.l: The Grand Imam Simwil
VYV gl gl b pliha ) al-4 zam  Simwil Ila  (Shmuel) went to Miftah (Victory)
] ‘ in the month of Shawwal 1270 AH.
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J.mgjl'ﬁ GJJ& eJU/\'u.u
VYo diu lalal) g g1 paKY

Al [9] QA &b /Yo
) disad (L2R) il £ sl
VYo dduds ja

Miftah fi Sahr Sawwal
1270

li.2: Tartkh Khurij Gazt

Mu/zammad al-
Ghamrawly — al-Mama
sanah 1250

1i.3: Tarikh Kharab [ff.]
ARl bi Giynikh Dhahab
(Hagr) Simwil ila Dargu
sanah 1256

li.2: The date of exit (jihad) of
Imam  Gazi Muhammad al-
Ghamrawiy from Daghistan is the
year 1250 (al-Mama).

li.3: The history of the destruction
[ ] of the people of Giyniikh,
Shmuel — (Imam  Simwil) — went
(abandoned) to Dargtin 1256.
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¢,Y  Princes of the Khanates

£,Y,) Inscription No. 2 (Renovation Inscription of “Gazt Kumitkh Mosque”)

\ 9 ‘n“lo,u‘ U‘,( ‘,L? i} tﬂ Q \‘1 M“y/"‘ \ 1‘ ’
v Q \\ J{f /<} : “, 4/'6';/’1 “(n "\ A 1!4/-84‘ QOA‘» M\B
| /\Q d* pu: k I (14} V7 ARV, \/‘
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( | ?/(U’No \ ,» ) ) .

| | /7
(Plate 2): Renovation InscN“dzz‘ Kumiikh” Mosque (Photo by Abo Elkhier 2021)

(Figure 2): A Transcription of (Renovation Inscription of “Gazi Kumiitkh” Mosque)
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Arabic Text

Ga A Sy a5 W) /) s
Al Gals

§ il

V) (EAg aly 55830 318y /Y 0w
AF o
|

sk of ey iad werns
Z)’.‘/ﬁé 2 “ Z”

b dag S0 B paal) ) /Y
O gl g S yal) ey 4SS
el 13 Laaty Cua gl

Rl aad me daua HRRRE
dgaaly plddl saiy @Al
dde i gg Jlall cpa AN g

e [oa

& Ue cld [5999,] [fom
eg.k:

Transliteration

li.1: Innma Ya ‘mur
Masajid — Allah man
"Amana bi Allah

**xx* wa al-Yawm al-
‘Akhir wa Agam as-Salah

i.2: wa 'Ata az-Zakah wa
lam Yakhsa Illa Allah

**%%%  Fgasa ula’ik an
Yakini mina al-Muhatadin

i.3: ibn al-Amirah al-
Karimah Salma Tankah

bint al-Amir al-Karim
Salih Khan awsat bi Tajdid,
Hadha al-Bina’

wRREE Nasjid

li.d: [...799 Bar ‘Afa Allah
‘Anhum wa al-Jama ‘ah fi
Itmam al-Mahammat

* wa Jama‘a al-
urabbi  ‘Awna [... ]
Ghayr Talibin Rida Allah
Jazahu Allah Khayr al-
Jaza’ sanah 1280

English Translation

li.1: The Mosques of Allah are only
to be maintained by those who
believe in Allah

**x** and the Last Day and
establish prayer

1i.2: and give zakah gud do not fear
except Allah, forgfis exXpected that

*#***those wil
guided.

li.3: the generous
Prince Tankah, the

ter generous prince
an recommended the

n of this building.

alma

ih
renov.

Mir Najm ad-Din Mosque

for war and victory of the Sabir,

for borders and other money and
was stopped by Mirza Bey

li.d: [...9°] May Allah forgive
them and the congregation for
completing the tasks

***** The educator gathered help
[... ] Non-askers other than the
satisfaction of Allah, may Allah
reward a good deed in the year
1280.
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¢,¥  Patrons of Village Charities

£,Y,) Inscription No. 3 (Renovation Inscription of “Giisub Mosque”)

s U AN N e T
e A

”)ﬂ
-~
=

(Plate 3): Renovation Inscriptions of (GiisubMosque Inscriptions (Photo by Abo Elkhier

(Figure 3): A Transcription of (Giisub) Mosque Inscriptions

Arabic Text Transliteration English Translation
G0 Acler dlaal B /\ o  |i.1: Qad ajmalahu Jama'‘ah i.1l: Compiled by Hujiib Group
ol ade Cun il /Y w Hujiib (charitable sponsors)
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L B agd 4@ f¥u 120 li Tajdid bayt ‘Allam al- i.2: To renovate the House of the

\Y¥\Y  Ghuyib Knower of the Unseen
li.3:  Ghufranahu lahum fi 1i.3: Asking for his forgiveness in
sanah 1314 the year 1314.

§,Y,Y Inscription No. 4 (Renovation Inscription of “Niitsal Mosque”)

(Plate 4): Renovation Inscrip of (Niitsal) Mosque (Photo by Abo Elkhier 2021)

- [Brheielien:
el i
aly w[@*\?/%

——

(Figure 4): A Transcription of (Niitsal) Mosque Inscriptions
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Arabic Text
AMA.“ \:\h EEEN 43 /\u.u

el Cn & ae galad)
O s Omall [

diag) ipdly A
Jakald

B Ol Adad) L Ada 0 A
Y Y A

¢,¢  Court Judges

£,£,) Inscription No. 5 (Foundation Inscription of “Sa

Transliteration

li.1: Qad jaddad Hadha al-
Masjid al-Jami‘ ‘Abd Allah
ibn al-Hajj

li.2: al-Haramayn ‘Al al-
Jilakhty wa ISraf Zawjathu
Fatimah

11.3: fi al-Ajr Ma‘a al-‘Awn
A‘la Allah Darajathu fi al-
Jannah ‘Amin fi sanah

English Translation

li.1: This Mosque has been renovated
by ‘Abd Allah, the son of al-Hajj

li.2: Haramain (two shrines in Mecca
and Medina) ‘Ali, son of al-Jilakhiy
and the supervision of his wife Fatima

1i.3: In reward for help, Allah has
raised his grade in Rdradrse. Amen in
the year 1312.
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(Figure 5): A Transcription of Santlada Mosque Inscriptions
Arabic Text Transliteration English Translation

li.1: fi zaman al- li.1: In the reign of The

h 'm‘ - . a - 7= e 7 . _
@ T UAJ"A "1 gadl waf bi Hafirhu  Judge Haji, with the ~ stone-
Of Ol Fodd Adlely W I‘anah as-Saykh Salih ) )
fans 9 S DALl help of Sheikh digger,
N R ) Sa ban ibn Shaaban Ibn 111, 1302 Salik
[Talit] 1302 ’ ALl

¢,£,Y Inscription No. 6 (Foundation Inscription of “Yiisuf al-Bidhdiy M.
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(Figure 6): A Transcription of Yisuf al-Bidhdiy Madrasa in Jumatsel Mosque Inscriptions

Arabic Text Transliteration English Translation
oalds palieda A3 Vo li.l: Qad Bana Haghih al-Hujrah li.1: This room was built by a
358 sy /¥ Qadh judge
VYVY d B ¥ li.2: Yisuf al-Bidhdiy li.2: Yisuf al-Bidhdiy
i.3: fi sanah 1272 li.3: in the year

¢, Jurists

£,9,) Inscription No. 7 (Foundation Inscription of “Muhammadi@l=Qarakhiy Mosque”)

T 1 ) DT
TN lees Bt - ~ 4 o

5, 2isa a5
2l et bersBuanias gl
Skl rShbanly ©shlsl=l

IPA 25 (Tesh3) 9ol
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(Figure 7): A Transcription of Muhammad al-Qarakhiy Madrasa in Urada Mosque

Arabic Text

oda jalh daaa il g ad /Y
8\J33L9«,\3S3\ &ad g 5 aadl
sdef ey Ay /You
AL ol sl

W g Jandlg alall /¥
ped S o sag pdll dly
8

G b dial) Ipmi ¥ /€
VYA & Gl [99,]

¢,%  Donors

£,%,Y Inscription No. 8 (Fo

Inscriptions

Transliteration

li.l: Qad wagaf Muhammad
Tahir Hadhih al-Hujrah wa
jami ‘ al-Kutb wa ad-Dhia“

li.2: al-Arba ‘ah wa bina’ U ‘qid
li Mustafid Dhuziaruh ‘Ala
Raja’ an Yatafarragh

1i.3: li al-1lm wa al- ‘Amal wa
Allah Yiriyna bik al-Khayr wa
hitwa “Ala kull say’ Qadir

li.£: la tanswia ar-Rahil ya
man [.??] Ahsan Allah 1280

ption of
T S R - =

adsada Mosque™)

English Translation

li.1: Muhammad Tahir endowed
(gave) this room, all the books and
the iwan

li.2: The four, based on the
complexity of a ghale beneficiary,

In you, and

ah bless (in the year) 1280

e -

AT AL o
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(Plate 8): Foundation Inscriptions of Gadsada Mosque (Photo by Abo Elkhier
2021)

Arabic Text Translite English Translation

gl ) A& /Vow il Bana PVal-Masjid  li.1: The mosque was built by the
S9N e 5 (A9 Dawiid  al-R founders Dawud al-Kalziiniy, and

\Umar az-Zaffariy ‘Umar az-Zaffariy

bi I'anih Ra’is al- 1i.2: With the help of the village head

Otryah Isma‘itl wa al- Isma'il and the Companions of

‘Urafa’ Lamin Muhammad and ' Umar ibn

Muhammad wa [ ‘Umar

) li.3: For those of Hajjyii and Moses for
ibn] Muhammad, Muhammad Ali and
li.3 Lamin Hajjyi wa Miisa  Umar [.?7]

li Mukammad wa

Muhammad ‘Alt wa ‘Umar
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£,Y  Not Specified

£,¥,) Inscription No. 9 (Renovation Inscription of “Bakhtty Mosque”)

(Plate 9): Renovation Inscriptions of BakhAtiy

) i 9): A Tganscription of Bakatiy
Mosque (Photo by Abo Elkhier 2021) vation Inscriptions
Arabic Text Transliter: English Translation

daall 132 232 B /Y 1il1: Qad d Hadha al- 1i.1: This mosque was renovated with
(s O Ao S Masjid bi Ma ibn Hasan the money of ‘Ali, the son of Hasan.

ps to identify the overall political outlook of the Caucasus and
stones in Caucasian history. Several invocations of cultural and

Allah reward a good deed) (¢) 330 sx &) o o il Lia )y ulla ),

Non-Qur’anic religious discourse forms a diverse record within the corpus of inscriptions.
Documentary material, together with moral poetry and brief devotional formulae referring to
Allah’s countenance, helps to define the meaning of the symbol. In the textual inscriptions, certain
expressions of prayer and requests for divine mercy and reward appear, including “ /7 al-Ajr Ma ‘a
al- ‘Awn A'la Allah Darajathu fi al-Jannah "Amin” (In reward with help, Allah has raised his
grade in Paradise Amen) (ol daall 8 4aia 0 8 e ¢ sal) ae Y1 8), They frequently conclude with
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an affirmation such as Amin (4_2¢). The calligrapher made a mistake in writing it in this form
(4l %), It may be read by inserting the letter N (2) as an additional sign in the word (43!_s).

Possibly, he was unfamiliar with how the Arabic letters were formed, even though he knew their
significance and what forgiveness means in the context of helping to build the mosque. Some
inscriptions include texts of Qur ‘anic quotations: “The Mosques of Allah are only to be maintained
by those who believe in Allah and the Last Day and establish prayer and give zakah and do not
fear except Allah, for it is expected that those will be of the [rightly] gulded” (& &l Sl a3 3 )
ol e 15550 of Uyl LZad ) s 215 550 3 b slal 2l AT L5l5 4G (ale),

In many of the cases examined, this category of devotional inscriptio
commemoration to include cautionary passages and guidelines, serving

life and
worldly pleasures, and the inevitability of death, expressed thr as “male
beneficiary, he should please be free” (Ll clu Ly & g Jaall g alall & 53 : 58); and “Allah

bless™ (i cueal [$€.] e b don W 1 suaii ¥ 8 e 5 S e sa ),
for the repair and restoration of mosques, recorded i

Russian war of 3"/19™ century, such as Imam Simwil (J:s<5 oY) and Gazi Muhammad al-
Ghamrawly (s £ sess s 3le LY. In contrast, other inscriptions list the names of many non-
elite shepherds in Daghistan who took part in charitable work for the renovation and construction
of mosques as part of village contributions in the 13"/19" century, including Mir Najm ad-Din
(o) axs ), Salih Khan (OB @bw), Salma Tankah (355 <) and Mirza Bey (<4 )_4).

A review of current sources reveals no biographies, chronicles, or even social-historical evidence
concerning the people associated with the events of the period. Their names appear in abbreviated
form, with the title followed by the first name only. Notably, the architectural repair of the mosques
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of Daghistan involved more people than those named here. As a result, epigraphy highlights the
names of ordinary people who are absent from biographical records. Such biographies focused on
the elite of Islamic society and paid little attention to ordinary people. For example, Salih Khan
(U &uw) was a prince in Daghistan; Mirza Bey (<b 1<) managed the charitable endowment of
the mosque of Salik’s daughter. Other public figures include ‘Abd Allah and ‘Alz, a son attributed
to the al-Jilakhiy family; together with Judge Yisuf al-Bidhdiy (whose name is recorded in letters
of the Daghistan Turkic language) and Dawiid al-Kalziniy, they and their families are attributed
to local villages in Daghistan.

According to the content of the inscriptions relating to female shepherds, the
were not limited to a small number of non-elite women. Other labourers o

villages provided building supplies, bricks, stones, and construc dditionally, the
inscriptions contained actual dating terms. For instance, wh ioni usso-Caucasian
War era, some inscriptions read Tarikh Khurij Gazi Muh Ahamrawiy ()& oA )l
s 9 & sesa) and Tarikh Kharab [. €] Ahl bi Giyniikh (¢ | A &), Moreover, they
”, which could refer to the

as been renovated. Moreover, charitable inscriptions
mention geographical regions of the Cat s, such as “Dargu” Ar. (& 2), and “Sabir” Ar. (,5).
Among the examined mosques, one was cO
Tankah bint al-Amir al-Karim Salih Kha
Wl 1aa aaai) and an

N (Cash i el a KU e iy 4S5 alus dag SI) 5 _ypaY)
the mosque of the wife of Hajj ‘Ali al-Jilakhiyl <45 AN on e
dekli ain g 3), The f includes mosques built by village groups and contributors through

was built by” 33
al-Masjid” 2

21 - 8): recurrent phrases marking building activity (“this mosque; Hadha
12a; “al-Masjid al-Jami ; and Congregational Mosque” gelall aasdll),

The context of the three earlier inscriptions indicates that the Sunni Muslim patrons who built
mosques and charitable institutions in the villages of Daghistan were not members of the ruling
class but influential individuals (women, princes, judges, Sufi guardians and warriors) who were
prepared to contribute financially or socially to religious, cultural and charitable endeavours
dispersed throughout the villages during the 13"/19" centuries. These mosques were often built
for spiritual benefit, political pride and legacy. Throughout history, dynastic rulers have extended
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patronage to local elites, which exposes complex social and theological ties as well as devout
aspirations to gain Allah’s favour.

Examples of such patronage include constructing mosques and sponsoring scholars, including the
financing of manuscripts, education, and endowments. The patrons’ motives may be summarised
as follows:

©)

Spiritual merit: To seek benefit, goodness and paradise (righteousness) in the hereafter, the
shepherds of Daghistan encouraged the founding of religious institutions for study, worship

Religious authority: Imam Simwil and Gazi Muhammad al-Gha ng the
leaders of Muslim communities in Daghistan who were eager to religious
instruction and prayer, because the sheiks and Imams who le inst the Tsarist

Russians were seen as wealthy and pious through their p

Social status: Wealthy merchants and nobles, such as n), his daughter, and
his grandson, financed religious institutions in the M gunity of Daghistan to build
their reputation and demonstrate their commitm y guarded the endowments

Islamic education that would spread knowledge and
ification campaigns, e.g., the Muhammad al-Qarakhiy

culture, especially during the R
Madrasa in Urada.
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1. Epigraphic Cartography of the Kuraj Mosque

The unique inscription map of the Karaj Mosque highlights its restorations after the Russo-
Caucasian War. The inscriptions mention numerous patrons and terms from the 14" to the 20"
centuries, covering a wide range of literary and religious subjects. Eleven inscriptions are found
throughout the mosque complex: they appear above the windows and on the main facade to the
right and left of the entrance, with two above the entrance and nine on the mosque’s interior and
exterior walls. All Arabic inscriptions are written in Thuluth script, and some of the symbols have

renovations, dates in words and numerals, the names of artisans and manuf;
the genealogy of the makers. All inscriptions are rectangular: some are se

1Y Inscription No. 10

- - . " ‘“t : \ ;' ol 4 l{&ﬁ( AL’ ==

o TNy T =N - - . :

------ I i |
(Plate 16): Renovation Inscriptions of the Kiiraj Mosque (Photo by Abo Elkhier

2021)
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(Figure 10): 4 Transcription of Kiir;

Arabic Text
aalad) dakiall 138 233 3B /Y
e ] 385 e A M ‘
[ ] . Birkhani Husayn wa ‘Abd
[ar-Razman]. [?]

I.2: Hitanuha li Ajl al-
rivah bi Ajr al-Ha 'tayn
Minhuma Nahw

Talatumah Quris

li.3: Ahal bi ghayr jami
Jama ‘athum Ila ma yhtaj
al-Ha tiun mina al-Asya’

[t N4 al-Ahjar wa al-
Akhsab wa at-Turab ‘An
al-Amakin bi ‘Aylah Kanat
Afgaru Bayti Sannah 1088

REC

Jaal

cals Ay Sl oo il g

VAN B i 88

osque Renovation Inscriptions

English Translation

li.1: This Congregational Mosque
(called) al-Birkhant has been
renovated by Husayn and ‘Abd
[ar-Rasman]. [?]

li.2: Walls built for the sake of
humanity, the two walls of which
cost about three hundred piastres

1i.3: without the families of their
community changes all his outfits
to what the wallers need from
things

li.4: stones, wood and dirt from
places far away (constructed) by a
family was the poorest house (in
the village) in the year 1088
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Commentary

This limestone inscription is placed above the mosque’s entrance. The text panel measures 68 by
148 centimetres and is 2.17 metres above the ground. The renovation text is arranged in four lines
in the centre. The craftsman’s name and lineage open the renovation formula in the top line of the
inscription. Beneath, on the second and third lines, are the walls undergoing renovation and the
craftsmen’s earnings in Quras (piastres), followed by the building materials, such as wood and
stone. Next comes the date of the improvements. The inscription includes diacritical marks
(harakat tashkil), such as the Saddah (<), the sign of consonant doubling, on Y&’ in the word

congregational prayer. The ancient mosque was enlarged by renovating its rs and
craftsmen were paid about 300 piastres, in addition to the cost of materi od, and
stone. The administration decided to rebuild the mosque’s origin i pt to win

Allah’s favour and pleasure, after local worshippers had visited it. T
of Kiiraj were to be demolished, the mosque’s capacity ass
their place.

In monetary terms, the inscription shows that the arti turers who contributed to

markers, without disclosing their f. from memorial inscriptions were also
used, suggesting that the mosqugf i i umanity at large (al-Bariyah) or to the
Muslims living in the settle \ aj the mosque’s original builder, is said to

and the historical record of Kuraj villag ans no information about him, I could not find a

biographical entry for him.

1, Y Inscriptiog

(Plate 11): The Second Renovation Inscriptions>of the Kiiraj Mosque (Photo by Abo
Elkhier 2021)
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(Figure 11): A Transcription of the Second Renovation InscriptiofS of the Kiir
Mosque

Arabic Text Transliteration

gh ranslation
dsana daiuall 13 233 B /Y |i.1: Qad Jaddad

\Yha.'am%iﬁd-ggg Masjid M
Osdbally delaad) Lls /¥
dlﬁj[.\J.&J] MJL“,JGJ.\.AM

g.bj [£.] 2axa

li.J&V This Mosque has been
ahmiidgh fJamal ovated by Mahmiud b.

Gamal, through a good craft
(in the year) 1210

li.2: Sponsored by the group
and the makers Muhammad,
‘Alr, Hasan, and Khudurd]
Waqf Muhammad, /. f/and ‘Alt

Commentary

occupations are given. The restorer was “Mahmiid b. Jamal”. The inscription gives only the
artisan’s first name, making it difficult to identify his tribe, family or occupation. | propose that
four craftspeople—a worker, a writer, a calligrapher and a porter—were involved in completing
the renovation. Their names were Muhammad, ‘Ali and Hasan. The village association instituted
the practice of sponsoring religious buildings, with donations and gifts made through the charitable
subsidy system.



Iranian Journal of Archaeological Studies

1,¥  Inscription No. 12

R A
ﬁ%ﬁo%/ﬁ@w

Sl
Yy

(Figu Transcription of the Third Renovation Inscriptions of the Kiraj
Mosque
Arabic Text Transliteration English Translation

O Oldaay daval) 138 333 8 /Y

TEN

li.1: Qad jaddad Hadha al-
Masjid Ramadan ibn Kiiy

li.1: This Mosque has been
renovated by Ramadan, son of
Kuy
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Alay glilall VY90 4w /Yo 1.2 Sannah 1265 as- li.2: In the year 1265, the
S g o By Sunna‘ Jamahir wa Qul  makers are t_h(e community (?f
man Huwa [.?.] people (Sunna ), and say who is
ana (S Uil 138 g /¥ 1i.3: Sani * Hadha al-Gidar if[2]

A Kanni b, Muhammad al-  [i.3: The creator of this wall is
\ Karakhiy Kanni  b.  Muhammad al-

A e[S, ] agase A J2a /¢ G I

pHAOelCS T eet / li4:  Jaala  Angh Kerakb
L] yawmahum [.2] li.4: Allah madedeir day [.?.]

Commentary

The following notes describe the diacritics that are still visible on so
stroke placed above a letter, indicating the ‘opening of the mouth’), letter jTm (z) —
e.g., in the words 'jaddad’ (223), 'jamahir' (_alsa), and 'ja‘ala’ the lgtter Ra’ (L) — the

word 'Ramadan’ (0a<.). Saddah = (the sign of consonant d letters such as Dal
(2) — in the word ‘jaddad’ (223) — and the letter Sad (u=) in t (gb=ll). A powerful
individual renovated and funded the mosque, suppor ent. The inscription names
four artisans: a porter, a calligrapher, a worke e work was funded by the

neighbourhood association. No diacritieaims ar in the texts. A well-known villager of
Kiuraj oversaw the renovation, wi #AlT and Muhammad. No entries for

occupations are not given. The reS
artisan’s first name, making it difficult

as “Mahmid b. Jamal”. The inscription gives only the
identify his tribe, family, or occupation.

1,¢  Inscription No. 13

(Plate 13): The Fourth Renovation Inscriptions of the Kiiraj Mosque (Photo by Abo
Elkhier 2021)
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(Figure 13): A Transcription of the Fourth Renovation Inscription e Kwraj
Mosque
Arabic Text Transliteration glish Translation
YIS UEQVEN [y APV li.1: Ahmad Jabir b. hmad Gabir b. ‘Umar

rias /¥ o vator)

Al La 13 /¥ S5 A li.2: Laying (the foundation stone)

i.3: This, is 'What Allah willed

) gl 7] B sl [ yr fi [f]
S & jlaall ubarak Ramadan 1i.4: The stone, is in the holy month
ST of Ramadan
«[ous
1i.5: (in the year) 1310
Commentary

horizontally; this is unusual, as the characters were organized vertically on three consecutive lines.
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V. Discussion of the Epigraphic Evidence

Villagers contributed to cultural and charitable endeavors, such as building mosques or
reconstructing or restoring demolished buildings; the surviving charitable architectural works in
Daghistan were built by charities, a category distinct from the ruling political class. The
inscriptions provide the names of some social figures—artisans, manufacturers, and craft
owners—who are not mentioned in relevant historical sources, such as annals, biographies, or even
social histories, because those sources focused chiefly on the activities of the political elite.
Nevertheless, these inscriptions give an impression of the socioeconomic and ¢ make-up of
the Muslim community of Daghistan. Alongside the names of a few donors, th@y rec names
of various members of the Islamic community, both male and female.

The inscriptions also highlight the system of social and charitable sibsidies amo e Muslim
communities of the villages and cities of Daghistan.

V.Y General Form of Charitable Inscriptions i

h scripts at the time, took
various forms: a rectangular frame with an apse and ici on top; a rectangle divided

lime for painting and coating; smooth or ted masonry; moulded (cast) elements, especially
burnt bricks; and wooden ties to reinforce walls, were used in the construction, reconstruction and
restoration of Islamic i

(Aboelkhier, 2026b); (Ruzieq, 2024b, p. 92).

V,¥  Textual Content

Inscriptions recording the renovation of charitable buildings in Daghistan included invocatory and
supplicatory phrases as well as functional documentary statements naming the facility (the
mosque).
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V,Y,) Religious Texts

Mosque inscriptions from the Islamic era reveal a dual textual tradition, combining fixed Qur’anic
verses with fluid, non-Qur’anic prayers (Hagras, 2023); (Ameen A. &., 2025). However, the
written record primarily favoured the latter, as the memorial inscriptions included Hadiths and
devotional formulae of a Sufi-resistant character (Aboelkhier M. , 2026a); (Aboelkhier, 2026b).
Contemporary inscriptions served both as a direct means of communication and as an archive of
popular Islamic devotion in the North Caucasus, asserting Islamic identity against Russian cultural
encroachment and resistance to Russian globalisation (Khalil, A Rare Unpubli ollection of
Military Medals at Makhachkala Museum in Dagestan: (13TH AH. /19TH AD. Ce 2022);
(Ruzaiq, 2024a); (Saied, 2025).

v,¥,Y,Y  Moralising Verse and Invocations

The corpus of written inscriptions on mosques in Daghistaaggif, which thegdocumentary and
memorial functions of stone inscriptions on congregatfona ntersect with short
devotional formulae and didactic verses intended to g

of the Muslim community. Within this col anic religious discourse has
considerable cultural, intellectual, ai ' ignificance. Religious supplications and
prayers intended to obtain divine ad€ were usually conveyed through brief
invocations or expressive units bedded in the language and covered a

strengthen cultural identity, heighten morall@Xpectations and emphasise the spirit of humility and
dependence on divine grace, such as:
f humanity” () daV¥ el | 232 38), The formula is typical of

indicates that the mosque was dedicated to acts of charity towards

Y, ¥, Y Docu/mentary Content

In Daghistan, local mosque inscriptions functioned as documentary archives for the construction,
renovation, restoration, and maintenance of religious buildings. They often recorded the Hijr1 date
in various forms, alongside Persian numerals, special formulae, the names of the donors and their
lineage, the builder, the reasons for reconstruction, the details of financing, the payment to
manufacturers, and the endowment status. These writings are therefore reliable, and they place the
mosque within the social and political history of the North Caucasus.
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Y,¥,Y,)Y  Onomastics

This paper has examined a collection of Arabic inscriptions written by mosque patrons in
Daghistan during the post-war Russo-Caucasian era (Khalil, 2010, p. 10); (Khalil, 2023, p. 782).
Because biographical writings of this genre concentrated primarily on the lives of the elite and
paid little attention to the non-elite, it is possible to trace features of the communal life of some
individuals through these inscriptions, which are not covered in modern sociological sources or
biographies (al-Kilabi, 2009, p. 354). As the most durable records of that era, these inscriptions
offer verifiable proof of the individuals’ involvement in charitable activi and social

(Muhammad, ‘Al and Hasan). Without mentioning thef o , or origins, these
manufacturers inscribed their names in abbreviated form ofas g@Signatue, much like the signatures
on Islamic architectural monuments and applied art
the engineers overseeing the construction were li SC
Kiy”, who, with the help of the locals a# of the charitable endowment in the village
of Kiiraj, funded the building wor s and artisans to rebuild the old wall
and replace the charitable in i iography showed that the name was
published in a simplified version tha ded only the first name and the father’s name, Ramadan
ibn Kiy, and left out the family na genealogy and tribe, as in “Kanni b. Muhammad al-
Karakhty”.

A search of biographies, chronicles and even social histories dealing with the social migrations
revealed nothing. These names appeared in abbreviated form, as a

ronological Formulae

A variety of dating techniques appear in the Islamic charitable memorial inscriptions of Daghistan
examined in this study, including Arabic letters, Persian numerals and the term “Zaman” (time).
In fewer instances, the dating formulae combined fully written dates with numerical coding,
improving chronological accuracy. This diversity is not random; rather, it provides evidence of
local practice in Daghistan and reflects the practical choices made by scribes and stonecutters
working within a common monumental genre. This system uses three main dating methods. First,
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many texts use numerals to indicate the year, with concise clauses such as “in the year ...” (Plate
12). Second, other inscriptions provide expanded formulae that spell out the Hijrmt month and year,
rendering the date entirely in words, e.g., in the holy month of Ramadan (Plate 13). Third, some
inscriptions use only Persian numerals (Plate 11).

v,Y,Y,¥  Monetary Phrases with Economic Connotation

These inscriptions reflect a communal commitment in Muslim communities: rebuilding is
presented as requiring the involvement of the full spectrum of men and women, icularly when

of Daghistan's sanctified mosques. For instance, the anno
that inscriptions could serve as general cost assessments, iety and gifts to revitalise
Islamic cultural manifestations, and as a record o of how it was financed
(Aboelkhier, 2026b); (Hagras, 2023). The inscripi onetary terms, mentioned a
fee of 300 piastres, or three pounds g for the manufacturers and artisans who
contributed to the building, as in (Uig28 4% 3 Lagh ~L), i.e. “the two walls of which cost

v,Y,Y,¢  Architectural Ter

expressions of Daghi osques are sometimes described anonymously as “congregational
mosque” or given ifi ch,as “mosque™). Other architectural terms include “wall ”. (Plate
12).

A characterist ese Islamic inscriptions is that the construction and repair of mosques,
whether through ghe addition of architectural elements or their restoration, are framed as the work
of networks of charitable financing, social contributions or donations, rather than as the initiatives
of a single elite patron, such as those associated with state institutions. This pattern is not unique
to Daghistan; it may also be seen in other areas, including Greece during the Ottoman era, where
assistance from local peasants was often necessary for the upkeep and rebuilding of Islamic
structures. The following phrases are examples:
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“Without the families of their community changes all his outfits to what the Wallers need from
things” (Plate 10), “Mosque has been renovated ... through a good craft ... Sponsored by the group
and the makers” (Plate 11) and “the makers are the community of people” (Plate 12).

Numerous written contexts in the corpus of Arabic inscriptions on the village mosques of
Daghistan demonstrate the establishment of systems of community care and charitable
contributions, with community members appearing as active contributors of material and
charitable support for architectural construction projects and for the local development of the
mosques of Daghistan. Because the inscriptions preserve information about the
craftsmen, makers and the local community in overseeing and follo
construction, in which manual participation is explicitly shown—carrying st
tools or supplies necessary to complete the work—reconstruction i
commitment carried out in public spaces and later recorded in archa

ogic

Discussion

The architecture of the congregational mosque, the inscriptiong’di ered at Kiiraj in Daghistan,
its religious written programme and its advantageous pesiti [ Russo-Caucasian struggle
imply that the mosque was rebuilt in three phase ssibly, que was renovated about ten

which ravaged most civic and religious

years after it was destroyed in the 166
C ird restorations, dated 1795 and 1829

mosque in Daghistan. Rather, it was built in collaboration with the Muslim community through
donations and financial assistance; hence, the restoration of the mosque at the time represented
both the mosque’s architects and the primary supporters of Islamic architecture.

Conclusion

The study examined and published charitable subsidies and inscriptions of aid from Daghistan
recorded during the field survey. These inscriptions provided information on historical events;
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beneficiaries by religious belief and political position; the military conflict with the Russians; and
the involvement of jihad leaders under Imam Shaamil. They also conveyed the geographical and
administrative divisions of the Caucasus. Other inscriptions reflected religious devotion, including
“This Congregational Mosque has been renovated”. The inscriptions intersect with non-elite
biographies and historical records, recording the names of several jihad leaders in Daghistan. The
study therefore discussed the theological importance of charitable subsidy inscriptions that depict
the nature of the jihad in the Caucasus in the 13th century AH/19th century AD. “The date of exit
(jihad) of Imam al-Mansiir from the country of Daghistan is the year 1247 is an example of these
inscriptions. Some recorded details, such as titles, names, dates, events, and mg terms, were
strongly emphasised.
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